
Ruth 1:15–18
15And [Naomi] said: “See, your sister-
in-law has returned to her people and 
to her gods.  Return with your sister-in-
law!” 16And Ruth said: “Do not urge me 
to leave you and to turn away from you.  
For wherever you go, I shall go; wherever 
you lodge, I shall lodge; your people are 
my people, and your god is my god. 17Where you die, I shall die, and there I shall be buried. Thus may God do to me, thus 
and more if anything but death shall part me from you.” 18And when [Naomi] saw that she was determined to go with her, 
she ceased to speak to her. 

An invitation to learn
The tradition of studying together on Tikkun Leyl Shavuot – the eve of Shavuot 
– epitomises the Jewish passion for, and commitment to communal learning. 
The model of Chavruta – exploring Jewish texts with a partner or a group – 
creates a space for reflection, growth, participation, diversity and tolerance. 
Through this resource we hope to bring together the tradition of Tikkun Leyl 
Shavuot and the model of Chavruta to supplement your learning event.

These pages contain six sources which address the theme of ‘Peoplehood’ 
– exploring the relationship between choice and recognition, God and 
scripture, and the diversity of Jewish identity today. Each source consists of 
one or more texts, plus some discussion questions to get the conversation 
flowing. We have also included reflections upon beginning and ending your 
learning.

It is not necessary to explore every text, nor to answer every question.  
You may wish to study with a partner or in a group (or both) and the session 
may last for twenty minutes or for hours on end … the decisions are yours! 
However you choose to learn or teach the material, we hope that you will 
find it both stimulating and illuminating. 

chavruta@limmud.org

Reflections upon learning 
with a partner

נַיִם מִן־הָאֶחָד  טוֹבִים הַשְּׁ
אֲשֶׁר יֵשׁ־לָהֶם 
שָכָר טוֹב בַעֲמָלָם
קהלת ד:ט 

זֶל יָחַד  בַרְּׁ זֶל בְּׁ בַרְּׁ
נֵי־רֵעֵהוּ אִישׁ יַחַד פְּׁ וְּׁ
משלי כז:יז

A  R e s o u R c e  f o R  T i k k u n  L e y L  s h A v u o T Two are better than one, 
because they have  
a greater reward  
for their toil
Ecclesiastes 4:9

As iron sharpens iron,  
so too one person 
sharpens the wits  
of their friend
Proverbs 27:17

Points to consider
Is Jewish peoplehood a matter of  
believing or of belonging? Of personal  
choice or of communal recognition?

Is loving a fellow Jew a good reason  
to convert to Judaism?  Is loving God?

Ruth, The First Convert

Curiously, Ruth’s declaration places joining the Jewish people before affirming 
the God of Israel ... One who converts joins the Jewish people, taking on the 
culture, history, traditions, and rituals of Judaism as well as the faith of Jewish 
religion.

Richard Hirsch, jewishrecon.org, 31 January 2017

רות א:טו-יח
אַחֲרֵי  שׁוּבִי,  אֶל־אֱלֹהֶיהָ;  וְּׁ אֶל־עַמָהּ,  תֵךְ,  בִמְּׁ יְּׁ שָׁבָה  הִנֵה  ֹּאמֶר,  15וַת

בֵךְ לָשׁוּב מֵאַחֲרָיִךְ: כִי אֶל־ עָזְּׁ עִי־בִי, לְּׁ גְּׁ ֹּאמֶר רוּת אַל־תִפְּׁ תֵךְ. 16וַת בִמְּׁ יְּׁ
כִי אֵלֵךְ, וּבַאֲשֶׁר תָלִינִי אָלִין עַמֵךְ עַמִי, וֵאלֹהַיִךְ אֱלֹהָי. 17בַאֲשֶׁר  אֲשֶׁר תֵלְּׁ
הַמָוֶת,  כִי  יוֹסִיף  כֹּה  וְּׁ לִי,  ה׳  יַעֲשֶה  כֹּה  אֶקָבֵר;  שָׁם  וְּׁ אָמוּת,  תָמוּתִי 
דַל,  וַתֶחְּׁ אִתָהּ;  לָלֶכֶת  הִיא  אַמֶצֶת  כִי־מִתְּׁ 18וַתֵרֶא,  וּבֵינֵךְ.  בֵינִי  רִיד  יַפְּׁ

דַבֵר אֵלֶיהָ: לְּׁ
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Deuteronomy 29:9–14
9You stand this day, all of you, before the 
Lord your God – your tribal heads, your 
elders and your officials, all the men of 
Israel, 10your children, your wives, even 
the stranger within your camp, from 
woodchopper to water drawer – 11to enter 
into the covenant of the Lord your God, 
which the Lord your God is concluding 
with you this day, with its sanctions; 12to 
the end that He may establish you this 
day as His people and be your God, as He promised you and as He swore 
to your fathers, Abraham, Isaac, and Jacob. 13I make this covenant, with its 
sanctions, not with you alone, 14but both with those who are standing here with 
us this day before the Lord our God and with those who are not with us here 
this day.

Translation: NJPS

Israel’s Chief Rabbinate Rejects Conversions Authorized by Top U.S. Orthodox Rabbi

Israel’s Chief Rabbinate recently refused to recognize conversions that were authorized by the chief judge of the largest 
Orthodox rabbinical court in the United States.

In four cases, the Rabbinate did not explain why it rejected the conversions approved by Rabbi Gedalia Dov Schwartz, 
the head of the Beth Din of America and the chief presiding rabbinical judge, or dayan, of the National Beth Din of the 
Rabbinical Council of America.

The Rabbinate has often put up barriers to foreign rabbis who are outside of 
the ultra-Orthodox world, often refusing to accept conversions that they have 
performed or authorized.

In response to a suit in Jerusalem District court by ITIM, an advocacy 
organization that helps people navigate Israel’s rabbinical bureaucracy, in April the 
Chief Rabbinate issued a list of foreign rabbis whose conversions and authority 
on manners of personal status it recognizes. This week, after a public uproar, 
the Rabbinate agreed to recognize the Orthodox conversion performed by Rabbi 
Haskel Lookstein, after previously refusing to do so. 

Yair Ettinger, Haaretz, 23 September 2016

Points to consider
Can a Jew be bound by the covenant  
without assenting? Can a Jew leave the 
covenant without God’s consent?

Who are “those who are not here with  
us today”?

Points to consider
If Jews are no longer “afflicted and 
oppressed, despised and confounded, 
and beset by suffering”, then should  
our position on conversion change?  
If so, how?

What constitutes an ulterior motive?  
Who is worthy of joining the Jewish 
people?

Maimonides, Mishneh Torah,  
Laws of Forbidden Intercourse 14:1

How do we accept a righteous non-
Jew? When one comes from the 
gentiles to convert, we check their 
background and, if we do not find 
an ulterior motive, we say to them: 
“Why did you come to convert? Do you not know that the Jews, at this time, are afflicted and oppressed, despised and 
confounded, and beset by suffering?” If they say: “I know and I am not worthy”, we accept them immediately.

דברים כט:ט-יד
טֵיכֶם,  שִׁבְּׁ רָאשֵׁיכֶם  אֱלֹהֵיכֶם:  ה׳  נֵי  לִפְּׁ כֶם,  לְּׁ כֻּ הַיּוֹם  נִצָבִים  9אַתֶם 

אֲשֶׁר  ךָ,  גֵרְּׁ וְּׁ שֵׁיכֶם  נְּׁ כֶם  10טַפְּׁ רָאֵל.  יִשְּׁ אִישׁ  כֹּל,  רֵיכֶם,  שֹּׁטְּׁ וְּׁ נֵיכֶם  זִקְּׁ
ה׳  רִית  בִבְּׁ ךָ,  רְּׁ עָבְּׁ 11לְּׁ מֵימֶיךָ.  שֹּׁאֵב  עַד  עֵצֶיךָ,  מֵחֹּטֵב  מַחֲנֶיךָ:  קֶרֶב  בְּׁ
ךָ  מַעַן הָקִים־אֹּתְּׁ ךָ הַיּוֹם. 12לְּׁ אָלָתוֹ: אֲשֶׁר ה׳ אֱלֹהֶיךָ, כֹּרֵת עִמְּׁ אֱלֹהֶיךָ וּבְּׁ
בַע  כַאֲשֶׁר נִשְּׁׁ ךָ לֵאלֹהִים כַאֲשֶׁר, דִבֶר־לָךְ; וְּׁ יֶה־לְּׁ הוּא יִהְּׁ עָם, וְּׁ הַיּוֹם לוֹ לְּׁ
כִי, כֹּרֵת  כֶם אָנֹּ בַדְּׁ כֶם, לְּׁ ֹּא אִתְּׁ ל יַעֲקֹּב. 13וְּׁ חָק וּלְּׁ יִצְּׁ רָהָם לְּׁ אַבְּׁ לַאֲבֹּתֶיךָ, לְּׁ
ה, עִמָנוּ  נוֹ פֹּ ֹּאת. 14כִי אֶת־אֲשֶׁר יֶשְּׁׁ אֶת־הָאָלָה, הַז ֹּאת, וְּׁ רִית הַז אֶת־הַבְּׁ

ה, עִמָנוּ הַיּוֹם. אֵת אֲשֶׁר אֵינֶנוּ פֹּ נֵי, ה׳ אֱלֹהֵינוּ; וְּׁ עֹּמֵד הַיּוֹם, לִפְּׁ

רמב״ם, משנה תורה, איסורי ביאה יד:א

אוּ  צְּׁ יִמְּׁ ֹּא  ל וְּׁ אַחֲרָיו  קוּ  דְּׁ יִבְּׁ וְּׁ גַיַר,  הִתְּׁ לְּׁ שֶׁיָּבוֹא  כְּׁ הַצֶדֶק:  גֵרֵי  לִין  קַבְּׁ מְּׁ כֵיצַד 
רָאֵל  שֶׁיִּשְּׁ יוֹדֵעַ  אַתָה  אֵי  גַיַר,  הִתְּׁ לְּׁ שֶׁבָאתָ  רָאִיתָ  מַה  לוֹ,  רִים  עִלָה – אוֹמְּׁ
אָמַר  עֲלֵיהֶן;  בָאִין  יִסּוּרִין  וְּׁ טֹּרָפִין,  וּמְּׁ חָפִין  סֻּ וּמְּׁ חוּפִים  דְּׁ דוֹוִים  הַזֶה  מָן  בַזְּׁ

לִין אוֹתוֹ מִיָּד. קַבְּׁ דַאי – מְּׁ אֲנִי יוֹדֵעַ, וַאֲנִי כְּׁ
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Traditional Haggadah

In every generation each person is 
obligated to see themselves as if they went 
out from Egypt, as it is said: “You shall tell 
your child on that day, saying: it is because of 
that which God did for me when I went out 
from Egypt” (Exodus 13:8).

The Holy Blessed One redeemed not 
only our ancestors, but also us with them, 
as it is said: “God took us out from there in 
order to bring us to give us the land sworn to 
our ancestors” (Deuteronomy 6:23).

[...]
What do the wicked ones say?  “What is 

this service to you?!” To you – and not to them.
Thus, they exclude themselves from the community and deny the essential. Then you shall blunt their teeth and say to 

them: “It is because of that which God did for me when I went out from Egypt” (Exodus 13:8).  For me – and not for them. Had 
they been there, they would not have been redeemed!

Bearing Witness

Second generation writings reflect not only the fact that the Holocaust happened, 
but that its effects continue to be felt, and that all subsequent Jewish affirmation 
must be illuminated by the Shoah’s flames.

Alan L Berger, Bearing Witness: Second Generation Literature of the ‘Shoah’ (1990),  
Modern Judaism, 10(1):43-63

Mishnah Sanhedrin 10:1

Every Jew has a share in the World to 
Come, as it is said: “And your people are 
all righteous, they shall inherit the land 
forever; the shoot I planted, the work of 
My hands, to glory in it” (Isaiah 60:21).

And these do not have a share in the 
World to Come: one who says that the 
resurrection of the dead is not [taught] 
in the Torah, and [the one who says 
that] Torah is not from heaven; and the 
heretic.

Rabbi Akiva says: Even one who reads books excluded from the canon, and one 
who makes incantations over a wound, saying: “All of the diseases which I placed 
upon Egypt, I shall not place upon you, for I am God who heals you” (Exodus 15:26).

Abba Shaul says: Even one who pronounces the unspoken name of God.

Points to consider
Is collective memory a mechanism for 
Jewish peoplehood?  Is there more 
to Jewish peoplehood than collective 
memory?

Can a person count themselves out  
of the Jewish people?

Points to consider
Is Judaism more tolerant of diverse 
beliefs or of diverse practices?

Is there anything a Jew could say  
that would stop them being a Jew?  
If so, what?

הגדה מסורתית
רים,  יֶצָא מִמִצְּׁ אִלוּ הוּא  מו כְּׁ אות אֶת עַצְּׁ כָל דור וָדור חַיָב אָדָם לִרְּׁ בְּׁ
לִי  ה׳  עָשָה  זֶה  בַעֲבוּר  לֵאמר,  הַהוּא  בַיום  ךָ  בִנְּׁ לְּׁ תָ  הִגַדְּׁ ״וְּׁ שֶׁנֶאֱמַר: 

רַים״ )שמות יג:ח(. צֵאתִי מִמִצְּׁ בְּׁ
בָד גָאַל הַקָדושׁ בָרוּךְ הוּא, אֶלָא אַף אותָנוּ גָאַל  לא אֶת אֲבותֵינוּ בִלְּׁ
לָנוּ  לָתֶת  הָבִיא אתָנוּ,  מַעַן  לְּׁ מִשָׁם,  הוצִיא  אותָנוּ  ״וְּׁ שֶׁנֶאֱמַר:  עִמָהֶם, 

אֶת הָאָרֶץ אֲשֶׁר נִשָׁבַע לַאֲבתֵנוּ״ )דברים ו:כג(.
]...[

פִי  לא לו. וּלְּׁ רָשָׁע מָה הוּא אומֵר? מָה הָעֲבודָה הַזאת לָכֶם. לָכֶם – וְּׁ
עִקָר. לָל כָפַר בְּׁ מו מִן הַכְּׁ שֶׁהוצִיא אֶת עַצְּׁ

צֵאתִי  הֵה אֶת שִׁנָיו וֶאֱמור לו: ״בַעֲבוּר זֶה עָשָה ה׳ לִי בְּׁ אַף אַתָה הַקְּׁ וְּׁ
אָל: לא לו. אִלוּ הָיָה שָׁם, לא הָיָה נִגְּׁ רָיִם״ )שמות יג:ח(. לִי וְּׁ מִמִצְּׁ

משנה סנהדרין י:א
צַדִיקִים  לָם  כֻּ עַמֵךְ  ״וְּׁ שֶׁנֶאֱמַר  הַבָא,  לָעוֹלָם  חֵלֶק  לָהֶם  יֵשׁ  רָאֵל  יִשְּׁ כָל 

פָאֵר״ )ישעיה ס:כא(.  הִתְּׁ שׁוּ אָרֶץ נֵצֶר מַטָעַי מַעֲשֵה יָדַי לְּׁ עוֹלָם יִירְּׁ לְּׁ
חִיַּת הַמֵתִים מִן הַתוֹרָה,  אֵלוּ שֶׁאֵין לָהֶם חֵלֶק לָעוֹלָם הַבָא, הָאוֹמֵר אֵין תְּׁ וְּׁ

אַפִיקוֹרוֹס.  אֵין תוֹרָה מִן הַשָמַיִם, וְּׁ וְּׁ
הַמַכָה  עַל  הַלוֹחֵשׁ  וְּׁ הַחִיצוֹנִים,  פָרִים  בִסְּׁ הַקוֹרֵא  אַף  אוֹמֵר,  עֲקִיבָא  רַבִי 
ה'  אֲנִי  כִי  עָלֶיךָ  אָשִים  ֹּא  ל רַיִם  מִצְּׁ בְּׁ תִי  שַמְּׁ אֲשֶׁר  הַמַחֲלָה  ״כָל  אוֹמֵר  וְּׁ

אֶךָ״ )שמות טו:כו(.  רֹּפְּׁ
אוֹתִיּוֹתָיו: אַבָא שָׁאוּל אוֹמֵר, אַף הַהוֹגֶה אֶת הַשֵם בְּׁ
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Points to consider
What does it mean to be responsible  
for the sin of another person?   
For the sin of an entire people?

The two versions of Sanhedrin 27b  
are identical, except for one word.   
What, if anything, is the difference  
between our responsibility to fellow  
Jews and our responsibility to fellow  
human beings?

Closing reflection

Limmud, 1a Hall Street, London N12 8DB   office@limmud.org   
© Limmud 2017  Registered charity no.1083414

We hope you’ve enjoyed learning with Limmud this Shavuot. Limmud is a charity which relies on your support to continue its activities, including the 
costs of this e-resource. We would hugely appreciate it if you can give us a donation to help with the costs of this and all our learning activities. 

Limmud promises that wherever you find yourself, 
Limmud can take you one step further on your  
Jewish journey.

Find out for yourself and get involved at limmud.org

Babylonian Talmud, Sanhedrin 27b 
(in all medieval manuscripts)

Is it not written: “And they shall stumble 
one upon another” (Leviticus 26:37) – one 
[shall stumble] upon the sin of the other.  
This teaches that all Jews are responsible for one another.

Babylonian Talmud, Sanhedrin 27b 
(in the standard Vilna printed edition)

Is it not written: “And they shall stumble 
one upon another” (Leviticus 26:37) – one 
[shall stumble] upon the sin of the other. 
This teaches that all people are responsible for one another.

Saying ‘Never Again’ About the Holocaust Means Nothing

So what meaning does it have to say “never again”? Of course, what we 
have witnessed in Syria is not a direct re-run of the Holocaust. No one is 
saying that. It’s not the same. But when the world first made that vow, it did 
not merely mean, “Never again shall a man called Adolf Hitler murder six 
million Jews.” It meant never again would the world tolerate the slaughter 
of hundreds of thousands of civilians who had harmed nobody. It meant no 
more global indifference in the face of such evil. It meant that the world 
would not stand by – passively, idly, mutely – and let it happen.

Jonathan Freedland, The Jewish Chronicle, 16 December 2016

תלמוד בבלי, סנהדרין כז ע״ב, בכל כתבי יד

 – אֲחִיו  עָוֹן  בְּׁ אִישׁ  כו:לז(  )ויקרא  אָחִיו״  בְּׁ אִישׁ  לוּ  כָשְּׁׁ ״וְּׁ תִיב  הָכְּׁ  וְּׁ
רָאֵל עֲרָבִים זֶה בָזֶה. לָמֵד שֶׁכָל יִשְּׁ מְּׁ

תלמוד בבלי, סנהדרין כז ע״ב, בדפוס וילנא

 – אֲחִיו  עָוֹן  בְּׁ אִישׁ  כו:לז(  )ויקרא  אָחִיו״  בְּׁ אִישׁ  לוּ  כָשְּׁׁ ״וְּׁ תִיב  הָכְּׁ  וְּׁ
לָמֵד שֶׁכוּלָן עֲרָבִים זֶה בָזֶה. מְּׁ

בֶן בַג בַג אוֹמֵר:
הֲפָךְ בָהּ וַהֲפָךְ בָהּ

כֹּלָא בָהּ  דְּׁ
ובָהּ תֶחֱזֵי
לֵה בַהּ סִיב וּבְּׁ  וְּׁ
משנה אבות ה:כב

Ben Bag-Bag said:

Turn it and turn it

for everything is in it 

reflect on it

grow old and grey in it
Pirkei Avot 5:22

https://events.limmud.org/donate/

